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Abstract  

    This study aims to apply one of the concepts that accompanied postmodernism, (cultural 

criticism), as cultural systems constitute its main focus. Therefore, we seek in this research to 

investigate the moral pattern in the discourse, and what lies behind the language of the discourse 

in the book (of  Al FarajBa'ad AL Shidda) by Judge Abu Ali Al-Mohsen Al-Tanukhi     (died 384 

AH). One of the fourth century/tenth century writers. we try to criticism the texts and disclose of 

this  pattern that carried a message aimed at reforming the society the author lived in. This 

research is organized as follows: 

The first part: an entrance through which we talk about the importance of moral order in the life 

of the individual and society. 

- As for the second part, we talk through it about the manifestations of this pattern in Al-Tanukhi, 

which came in several pictures that we can recognize through research. 

Keywords: strategy, format, ethical, release , Al.Tanukhi.  

 

Introduction 
       Cultural studies are among the most important literary phenomena. As a result of its 

difference from other approaches in the field of literature and criticism, we find that cultural 

criticism has established a new approach to reading and analyzing texts, as its work is based on 

investigating the cultural systems, both apparent and implicit, in the discourse. It constitutes 

"cornerstone of cultural criticism, as it occupies the cultural critical system in all its theorizing on 

the harmonious theory of coherence"(Hasan, 2015AD: 4). The term (cultural format) was 

crystallized in Arabic Studies by the critic (Abdullah Al-Ghadhami) He made it a central concept 

in his cultural critical project and through it sought to “bring about a paradigm shift in critical 

action from its literary being to its cultural being” (Al-Ghadhami, 2012 AD: 62). Thus, the work 

plan of the cultural critic lies in reading the declared pattern, in order for him to uncover the 

silence about him in the text and touch its effects, through the culture that has produced it, 

whether it is the culture of the community or the culture of the author who practices his work 

subconsciously, so the cultural critic receives the text and begins to search to uncover Included 

formats. The prose discourse is a code rich in the cultural patterns that produced it, so we decided 

to discuss the nature of the relationship between the moral system and how it represented and its 

presence at the level of prose discourse, as well as some poetic verses in the book (Al FarajBa'ad 

AL Shidda) by Judge Al-Tanukhi. Through his work, we explore the great development that took 
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place in Arabic prose in this period. Because the stories and news throughout the book revolve in 

two parts (Al Faraj -  AL Shidda); It is based on individuals who are afflicted with adversity, and 

then a relief is prepared for them. This is only because the writer lived in the Abbasid era, which 

was characterized by great contradiction, and despite the progress of civilization and luxury, it 

had another image represented by turmoil, strife and successive events. 

 

- Methodology  

       The research depends on the methodology of cultural research, which includes reading texts 

carefully and consciously and trying to analyze them to reach the goal of the research. 

- Information gathering sources 

      The research relied on several sources, the most important of which was Arabic books. It also 

relied on some university theses and magazines. 

 

- Entrance: 

The concept of morals and its importance: 

       Morals have an effective effect on human life and goodness, and it is a social human 

necessity. If a person wants to live a life in which healthy relations are with his own kind and 

with other creatures, but also with natural resources, he must have moral rules that govern his 

behavior, so he acts as if with every behavior he enacts a social moral law and that The other puts 

his sights on every work he does (Al-Sahrani, 1988 AD: 23) The belief in the importance of 

moral values and their positive aspects is a long-standing and deeply rooted belief; Because it 

represents "many of the high human qualities that acknowledge the honor of the sons of Adam. 

These qualities, morals and values were prevalent among the ignorant people and they praise the 

one who side with them and leave them and many of these values are consistent with the 

teachings of Islam" (Al-Aqib, 2013 AD: 67), the ethical pattern was an element Active in 

directing the activities of man in every society, but in every time and place, and when Islam 

came, “morals became an essential part in religious legislation and in positivist ideas. Whether by 

studying some moral phenomena, demonstrating their merits, urging their commitment, or 

drafting a new moral philosophy that draws what the morals of the individual and the group 

should be "(Al- Sahrani, 1988 AD: 33). 

 

        The concept of ethics is one of the thorny concepts in human studies, as it is related to the 

culture, traditions, customs, and beliefs of the community as well as the various influences 

coming and changing in it. Therefore, a society differs from another as a result of these matters. 

The Islamic community has its own values that distinguish it from other Islamic societies and 

environments themselves differ As a result of historical, cultural and social factors, but it controls 

itself as much as it can with the extent of its understanding and connection with the Islamic 

religion (Tim, 1994 AD: 9-10), which came with many Islamic, moral and human values and 

proceeded to "establish, stabilize and maintain them in all societies it dominates regardless of the 

levels that prohibit it. Or her standard of living ”(Hawwa: 1969 AD: 51). 

Based on the foregoing, we can say that morality is a basis for human behavior, and to understand 

this rule, we must first understand the nature of man’s subjectivity and his relationships that 

govern his movement with all of existence, in addition to his relationship with his Creator and his 

relationship with his brother man and his relationship with the universe and life (Tim,1994 
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AD:13). Therefore, Al-Tanukhi developed a comprehensive plan and a targeted strategy to enable 

him to achieve his goals in educating people and directing them to religious, ethical and 

behavioral values. The lived reality imposed on him to formulate an ethical religious system 

through which he seeks to send a call to adhere to these values. Because “morals stemming from 

religious belief and adhering to the rules of the Shari’a, lies in the fact that for believers they 

carry the meaning of commitment, and this is important because moral rules are worthless and 

impotent if they lose the merit of commitment” (Al-Sahrani, 1988 AD: 31). Accordingly, Al-

Tanukhi documented his religious ethical visions in his prose space, as the judicial profession 

gave him the characteristic of religious commitment and a high sense of responsibility towards 

members of his community and urged them to positive behavior and systemic belief in the virtue 

of ethics that involved under several manifestations. 

 

- Manifestations of the ethical pattern: 

1- Patience as a substitute for worry: 

       Patience is an important pattern that writers and poets have passed in their active discourse, 

as it is one of the religious and moral virtues, and it is “my gain is created with which the slave is 

created, which is to hold the soul away from anxiety, panic, and complain, so he keeps the soul 

away from exasperation, the tongue from complaining and the prejudiced things that should not 

be done, which is the steadfastness of the heart on fatal rulings. And legitimacy "(Al-Jawziya, 

1984 AD: 421). As such, it is the pattern for the self and the path of victory to be freed from 

crises and adversity, and for this reason, he urged writers and poets to cling to it and glorify it. 

Because the cumulative discourse memory sees it as a key to relief and the best solution to 

overcoming the accidents of time and the difficulties of all life; Because it makes the individual 

ready to confront them calmly and sobriety, thus obtaining the individual's desire and feeling self-

satisfaction and the approval of society (Mustafa, Mohammed, 2014 AD: 31-32).                      

Man’s patience with harm and what befalls him from misfortune is a well-known pattern and a 

basic focus in most literary productions, and it is not linked to a specific time or era, but rather 

constitutes a cultural pattern that is inherent and deeply rooted in history. Happiness and 

misfortune and his exposure to various forms of tests and tribulations to show the extent of his 

endurance and patience in the face of difficulties. Thus patience is considered one of the most 

prominent moral values that only those who surrender themselves to lead his mind in order to 

determine the path of its movement for it, as well as the conjunction of this with faith in Allah, 

contentment and recognition of his judgment (Al-Sahrani,1988 AD: 126-127). 

 

     Accordingly, the writer al-Tanukhi followed the ethics (the pattern of patience) and promised 

him a means to solve crises of any kind. His discourse reveals its twisted reality in the Abbasid 

society at the time, in addition to that it carries among its folds a call to move away from anxiety, 

complaint, and grumbling. Subconsciously; Because the deconstructive reading of the text reveals 

its repression and the mechanism of action of his  thought, thus the writer becomes under the 

authority of critical reading to extract what the writer intended to show, and it has become a 

cultural pattern that carries the issues of society and the echo of his suffering and sadness. 

     And Al-Tanukhi compiled in his book several sayings about patience, through which he 

wanted to indicate from a hidden side the commitment to this quality when there is no trick but 

patience over the ordeal, including what was narrated on the authority of Ali bin AbiTalib (peace 
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be upon him) that he said: The best work of the examiners, Waiting for relief from Allah 

Almighty, and patience is the measure of calamity, and from him: patience is a guarantee of 

success, and al-Mutawakkil does not disappoint him.” (Al-Tanukhi,1978AD:1/154). Thus, Al-

Tanukhi tried to prove the credibility of his message so this was like the speech of Ali bin 

AbiTalab(May Allah be pleased with him) so that the recipient is convinced of the importance of 

adhering to patience, not being despondent, anxious and fully certain of the great consequence of 

patience; Because this challenge is represented by “confronting and resisting all these barriers 

with faith, for all the human costs, individual and collective, are the means and supplies for this 

path, to reach the human destination, and accordingly each of them is an intent and an immediate 

goal that must be achieved to reach the final goal” (Al-Zubaidi, Al-Quraishi, 2014Ad: 2). The 

strong belief in the tone of patience and the great reward in it called for other sayings, including 

what was narrated on the authority of Anushrawan, he said: “All misfortune in the world is 

divided into two strikes, and he struck a trick. Confusion is his medicine and a hitting is helpless, 

so patience is his cure” (Al-Tanukhi, 1978 AD: 1 / 157), and he mentioned what some wise men 

said, including: “Whoever follows patience, victory will follow him” (Al-Tanukhi, 1978 AD: 

1/157). In these sayings, an indication is indicative that there is a group in society who is defeated 

by it that does not have the trick or ability to face crises except patience, for it is the weapon that 

Al-Tanukhi believed in to get out of adversity, and if the treatment of the disease was patience 

with it, then it is evidence that the one who caused it is not the strength of the weak individuals In 

order to confront him, there is a difference that a person is forced to be patient for fear of the 

consequences of anxiety, and that he is committed to patience, in order to obtain his reward 

because it is a test from Allah and not a punishment from humans. 

     In light of these sayings, the writer wanted to show the society's oppressions represented in 

injustice, arbitrariness and tyranny, for which only patience for members of society would be 

sought. Among the news mentioned by al-Tanukhi and in its lines an echo of patience over the 

ordeal is what was narrated on the authority of Bezergemher bin Al-Bakhtakan, the wise man, 

who was the minister of Anushirwan, for he arrest him to his anger in a house like a grave 

darkness and tightness, and he cuffed him with iron, and he wore a rough cloth of wool, and he 

commanded that it should not be increased every day On two loaf of bread and barley, and a halt 

of grits salt, and a beaker of water, and counting , then they transferred to him, so Bezergemher 

stayed for months, and you did not hear the word for him "(Al-Tanukhi, 1978 AD: 1/159), so 

Anushrawan ordered his companions to go to him and approach him with words and tell him 

what is going on between them despite Because of his severity, but his health was the same, they 

asked him about the reason, and he answered them, “I worked as a Gwarsh1 of six mixes, and I 

take something from him every day, for he is the one who kept me on what you see. They said: 

Describe it to us, ..., he said: The first one : trust in Allah The Almighty, the second one: I know 

that every things happened was according to Allah's want , and the third: patience is the best thing 

that the examiners use, and the fourth: if I am not patient, then anything I do, and I have not 

helped myself with anxiety, and the fifth confusion: I may be in evil from what I am in, and the 

sixth mixture From an hour to hour will be solution , then Kisraa reached his words: so he 

forgave him. ”(Al-Tanukhi, 1978 AD: 1/159). 

                                                            
1Gwarsh: It is called Guarachin, which are powders that are collected and formulated as a medicine that 
strengthens the stomach and digests food. The word is not in Arabic. (IbnManzur, 1993: 13/88). 
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      In this news, he came into contact with the story of al-Tanoukhi and supported the state, as he 

imprisoned al-Tanoukhi in his home and prevented him from leaving it, but the difference 

between them is that Kisraa pardoned his minister while he supported the states, he did not 

release al-Tanoukhi until he died, so al-Tanukhi regained his freedom that was robbed of him as a 

result of persecution by the dominant authority At that time, whether what  he did as Kisraa or 

support the state, both of them persisted in the punishment that Bezergemher and Tanukhi met 

with patience. Because they were completely certain that he was the only way out of the crisis, 

and this is what the speech referred to in (the third and fourth mixes). 

      Therefore, the speech contained the psychological and ideological effect that the prison left in 

the same Al-Tanukhi as well as its criticism of the authority that carried out this unacceptable act 

as it tried to shed light on The culture of authority at the time that robs the freedom and existence 

of the individual, and this is what led them to search for ways to accept reality and coexist with it, 

including patience. 

 

2. The Pattern of Supplication: 

It is one of the most prominent and dominant systems in religious memory as it is evidence of 

self-belief in the ability of Allah Almighty to fulfill his prayers, and Ibn al-Qayyim defined it as: 

“Asking for what benefits the preacher, and asking to uncover or push what harms him"    (Al-

Jawziya, undated: 3/2), the supplication is an ethical standard that shows the religious and moral 

commitment of the individual, his refuge, his closeness to Allah in all his conditions, and his lack 

of submission to the other, as it is one of the acts of worship that Allah has commanded us, and it 

is a characteristic of slavery and Allah Almighty has promised to abide by it a great reward, and 

he promised those who presented it with great sin, Supplication brings mercy and pays 

resentment. 

      The relationship between religion and morals is close, but they are inseparable, and they go in 

one line and in the discourse that includes the rhythm of supplication to pray, we find that its 

coordinated function is preaching and counseling, and it is a religious function that the true 

religion urged and moral because it is the right of a Muslim to his Muslim brother to direct him to 

what is good and good for him and his community. Abd al-Salam al-Masadi defined the 

preaching discourse as “a speech that carries emotions, quarrels, and all excitement. It is a 

charged and emotional speech. It is a discourse that goes to the heart to evoke its emotions, which 

made this speech grow and develop towards developing the means and ways to stir up religious 

sentiment in a person, and it included his speeches, commandments and sermons." (Al.Masadi , 

undated: 39). 

         Thus, we find al-Tanukhi summoning this pattern for ethical religious purposes within the 

strategy that he followed to push the misery and lift the affliction, and when adversity was the 

way and the way out from it as in the story of the three people to whom the rock was applied and 

whose deeds were produced (al-Tanukhi, 1978 AD: 1 / 125-126). He said: On the authority of the 

Prophet Mohammed (may Allah’s prayers and peace be upon him), he said: “While three Rahat 

of the Children of Israel were walking, when the rain took them, they came to a cave and a rock 

fell over them that rotted the cave, so they said: Come, let Allah Almighty ask each of us for the 

best of his work.” ( Al-Bukhari, 2001 AD: 3/91). The first spoke of his chastity towards a 

beautiful cousin whom he liked, and he said:  “O Allah, if you know that I did this out of fear of 

you, and in pursuit of what you have, then release me, so a third of the rock is released from 

Journal of University of Shanghai for Science and Technology ISSN: 1007-6735

Volume 22, Issue 9, September - 2020 Page-354



 

them” (Bukhari, 2001AD: 3/91), and the other spoke about his righteousness to his parents, who 

were two great sheikhs, and he said: “O Allah, if you know that I did that for what you have and 

fear of you, then release us, so let the second third be released” (Bukhari, 2001: 3/91). As for the 

third, he hired a wage earner. Then his wages grew until he increased and increased, so he called 

Allah for this work and said: “Oh Allah, if you know that I did this for fear of you, and seek what 

you have, then release us, then release him. The rest of the rock went out and they walked ”(Al-

Bukhari 2001: 3/91). 

The author of this work stated that this hadith is well known, and what al-Tanukhi mentioned 

here except for a specific intent that appears from it is a confirmation of the importance of 

resorting to Allah in adversity through supplication. Because Allah Almighty promised His 

servants the answer by saying: (And your Lord said: Call upon me, and I will answer you)                

(SuratGhafir, Vol. 24, Part of Verse, 60). In fact, the writer wanted to pass three sets of contents 

that fall under the theme of supplication, namely: exhortation and guidance to chastity, and 

righteousness Parents, giving the wage earner a wage and charity to him, and that is only because 

there is something that contradicts these benevolent defects. Al-Tanukhi is a judge, so he is more 

in contact with the lives of people, their concerns and their societal ills, and therefore “every 

religious society must have a preacher who guides him to goodness, and guides him to the farmer, 

and the sermons are about Spiritual therapeutic doses are given to the community to the extent of 

the social disease prevalent in it, and preachers are community doctors who estimate the extent of 

social disease and then provide the effective treatment for eloquent sermons and sermons 

"(Mohammed, 2012 AD: 10) and this preacher we see passes his implicit patterns through 

supplication again and mentions supplications for relief In three places (Al-Tanukhi, 1978 AD: 

1/131, 141, 142), and in another place he mentioned the invitations of the afflicted, as he 

collected eight supplications in it, among them: On the authority of the Prophet Mohammed (may 

Allah bless him and grant him peace) saying: “The supplications of the afflicted: O Allah, have 

mercy on you. Please do not tire me out for a twinkling of an eye, and fix my whole affair for me, 

there is no Allah but you (Al-Nasa’i, 1991 AD: 6/167), and on him (may Allah’s prayers be upon 

him): “I have never afflicted a Muslim with grief or grief. By every name it belongs to you, you 

called it yourself, or you revealed it in your book or you taught it one of your creation or excluded 

it in the knowledge of the unseen for you, to make the Qur’an the spring of my heart and the 

evacuation of my sorrow and my delusion".(Al.Nisaburi, 1990 AD: 1/690), and on the authority 

of Ali bin AbiTalib (may Allah be pleased with him) who said: “The Messenger of Allah (may 

Allah’s prayers and peace be upon him) taught me when I was descended in distress, to say: 

There is no Allah but Allah, the Most Compassionate, Glory be to Allah, and Allah bless the 

throne. The Great, Praise be to Allah, Lord of the Worlds (Al.Nisaburi, 1990:1/466).                              

   The author's mention of several supplications about relief and distress confirms that society is 

going through hardship and its members need keys to relief, and supplication is one of them as it 

represented a cultural means through which Al-Tanukhi tried to achieve his goal of clinging to 

hope to solve the crises and turmoil that prevailed in society and this matter showed the writer's 

involvement with community issues and his interaction with it. Al-Tanukhi’s summons to the 

religious stream represented by the hadiths of the Messenger of Allah showed the extent of the 

breadth of his religious culture and the “impact of this tributary on the same Arab recipient 

throughout history” (Yusef, 2010: 68) 
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    Among the news that came containing this pattern was what Al-Tanukhi said: “Abu 

Mohammed al-Hasan bin Mohammed al-Muhallabi told us in his ministry, he said: I was at one 

time - meaning in his first order - I was pushed to extreme distress, and great fear, I have no 

power in them, so I held my day I was anxious, and the night roared, and I did not know how to 

blink, so I resorted to prayer and supplication, and I began to cry in my prostration, and 

supplication, and the question of Allah Almighty, hastening relief for me ... He did not peel off 

today until Allah Almighty came to me and released what I was in, to the best I wanted So I said: 

(Tawil) 

  I sent a letter to the Lord of gifts which I begged and pray to him 

Then the answer of help came and worries evacuated with all big adversities” 

(Al-Tanukhi, 1978 AD: 1/178) 

       Those who know the biography of al-Muhallabi find him among the people who had a role in 

eliminating grievances, and he was from the power class and his ministry lasted for several years, 

and Al-Tanukhi mentioned at the beginning of the news the phrase (in his first time), which is the 

period during which the ordeal occurred to Al-Muhallabi, and it may be an indication that he was 

exposed To her before he became a minister or at the beginning of his ministry, as stated in the 

speech, the phrase (the attack of the night), and the night in the cultural imagination constitutes “a 

mystery and a terrible force that creates anxiety and confusion” (A'alimat, 2004 AD: 211), based 

on his saying (I did not know the ambiguity) and this employment Time gave an image of the 

cruelty and severity of what Al-Muhallabi went through, as tribulations and adversities do not 

exclude anyone, so Al-Muhallabi resorted to prayer and supplication that carried his message to 

Allah, and his anguish was evidenced by the response of Allah Almighty to his supplication and 

supplication. 

      The use of poetry in the news is nothing but evidence of its position in the soul of the Arab 

man, as he formulates through him his experiences, expresses his feelings and intensifies his 

ideas, so poetry casts its shadow over prose, especially anecdotal news, as there is less news of 

poetry because it is one of the writer’s means in Confirming the authenticity of the news (Al-

Safadi, 2011: 289). 

3. Accept Advice 

        The system of taking advice occupied an important place and a basic pillar in evaluating 

behavior, urging virtues, and warning against vices, which are among the human values striking 

in historical roots practiced by peoples, tribes and nations from the pre-Islamic era to the present 

era, and each according to his own way and beliefs, and with the dawn of Islam it became a 

practice Social before it was one of the rulings of the Sultan, so it became a fixed value 

describing the condition of Muslims at any time and place and working with them earns rewards 

and letting them receive punishment and accordingly, taking advice is one of the most valuable 

qualities of believers (Al-Salabi, 2010: 15, 19), and whenever the advice is issued From a 

legitimate person who had influence over the recipient, and it is included in the matter of advice, 

guidance, biting, and providing advice and advice requires an understanding of the nature of 

people and their conditions, wisdom and sincerity of intention and experience. Because a defect 

in one of these matters may cause unpleasant consequences, so advice was the whole religion 

(Tim, 1994 AD: 204), as the Messenger of Allah (peace be upon him) said: “Religion is advice” 

(Bukhari, 2001: 1/21) ), As it is based on knowledge and understanding in religion and an 

awareness and understanding of the conditions of the counselor on the part of the counselor. 
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        Islam has emphasized its importance in the Islamic community to achieve lofty human 

meanings, as it is a means of “knowing opinion and rightness and negotiating with words to 

reveal the truth” (Zahir, 2012 AD: 102), and through it we can reduce the crises and calamities 

that may afflict the individual or society and the most important thing in advice Or truthful 

counseling, as it represents a condition of its success, and that the counselor chooses the 

appropriate time and place to give advice. It is not advisable in front of people. Because that 

claimed to accept advice, and the advisor should take the advice of those who meet the 

aforementioned characteristics, so that the recipient feels confident upon accepting it. Often kings 

and princes turn to their entourage of judges, jurists and those close to the ruling authority to take 

their advice. In the Abbasid society, the caliphs were in dire need of the support of Sunni jurists 

So they gathered around their throne all the famous jurists who took it upon themselves to 

organize the lives of Muslims in society, especially after the major transformations that occurred 

during their revolution against the Umayyad rule, and the turmoil of the country (Al-A'abid, 2009 

AD: 11, 67).  

       So, the whole society, in particular and its public, needs someone to provide advice and a 

good opinion, so Al-Tanukhi felt its importance, so he tried to activate the methodology of taking 

advice in some of his news, including what he told us about the drought that afflicted people in 

one of the years of the caliphate of Omar bin Al-Khattab (may Allah be pleased with him). He 

used to say more for forgiveness, and it was said to him,               O Commander of the Faithful, if 

you called, then he said: Did you not hear the words of the Almighty: (Seek forgiveness from 

your Lord, for he was a forgiver, sending the sky upon you and providing you with money and 

children, and making for you a Paradises and make for you rivers). So, asking forgiveness 

became Sunah up to day "(Al-Tanukhi, 1978 AD .: 1/156) (and the verses from Surat Noah, V29, 

verses 10, 11, 12). 

     Asking forgiveness for the sake of the virtues of repentance “because of the recognition of the 

weakness of the soul in the face of sins, in exchange for recognition and belief in the pardon and 

generosity of Allah” (Tim, 1994 AD: 258). Hence, we find the discourse revealing the cause of 

poverty and drought. That is resorting to forgiveness and repentance from sins, and this is what 

Allah has commanded us to do. Because it is the way for a slave to obtain what he wishes in 

terms of chastity, money, boys, and gardens, and this act is one of the deeds that are characterized 

by permanence and continuity since the advent of Islam and urged it. Therefore, any society in 

every time and place must know what are the causes of the scourge and the crisis that he suffers 

from and resort to the owner Opinion takes advice and corrects his negatives to enjoy a stable and 

quiet life. 

       Al-Tanukhi has another news that he said: “Abdullah bin Taher complained to Suleiman bin 

Yahya bin Moaz, his writer, a scourge that he feared and anticipated, and he said to him: Oh 

Prince, do not overcome your heart if you mourn, what you hate without what you love, so 

perhaps the consequence will be what you love and prevent what you hate and be It is as if 

someone philosophizes grief and fear, he said: You have released from me what I am in ”(Al-

Tanukhi, 1978 AD: 1/155). 

       The meaning in the past is that kings, princes and caliphs deposit their secrets with those 

close to them for advice and advice, especially in matters that cause fear and psychological 

anxiety, as happened with Prince Abdullah bin Taher, whose writer helped him with his good 

advice, so he took him out of his distress. The authority at the time needs to stand by and support 
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it from those with good opinion for reasons that may be the result of disturbances and strife 

within society or as a result of some external ambitions that make the authority alert and thus the 

prince is surrounded by some great advisors to enlighten them with their advice in the affairs of 

the state. 

       And from what Al-Tanukhi narrated: “Amro bin Ubayd entered to Abu Jaafar al-Mansur 

before the state of the Banu al-Abbas, and his friend and between his hands was a loaf of 

bread(Ghadara)1on it soup(Skbaj)2 while he was fed while he was emptying, when he saw Omar, 

he said: O maid, increase us from this squash and she said: Not We have bread and there is 

nothing left of the skbaj. He said: So raise the plate and then said: (May your Lord destroy your 

enemy and succeed you on the ground and see how you do). When the matter came to Abu Jaafar 

and committed great deeds, AmrobinUbayd entered upon him and exhorted him and said: I 

remember one day you entered The hadith has appointed you, so what did you do, then he made 

Al-Mansur weep and wail, and it contains a long hadith ”(Al-Tanukhi, 1978: 3/225, and the verse 

from Surat Al-A'raf, Part 8, Part of Verse 129). This speech reveals the aspiration of the Abbasids 

in the caliphate and their conviction that they have the right to it, as it is not just a    dialogue 

between Abu Jaafar and his friend. Rather, it revealed the tyranny of Al-Mansour and his 

compulsion against the servants and pictures of a scene that criticizes his authoritarian actions. 

Mentioning the word “his exhortation” in the speech, as the sermon “is what makes it no secret to 

them that you advise them and you mean what will benefit them about it”  (Al-Zamakhshari, 

undated: 2/435). What he did in terms of injustice and disregard for the souls of the servants is 

not forgiven by crying and mourning, as he was in dire need of someone to correct his tyrannical 

behavior. 

 

4- Wisdom: 

       Wisdom has been associated with Arabic literature, its poetry and its prose, especially in 

poetic texts that include among its folds human issues, and spiritual values that plagued poets and 

preoccupied them and affected and suffered from its crises and problems, and thus it is in 

harmony with this poetic color and wisdom must be issued by a wise person capable of 

"agreement of meanings It is appropriate to the conditions of people, and to express what happens 

to them in most matters, and it is not issued ... except from the wise, experienced people who are 

aware of the consequences of matters. ”(Al-Halabi, 2009 AD: 567). Poets and their own opinions 

on life As for the Islamic era, wisdom increased and diversified as a result of relying on the 

religious heritage from the Qur’an and the Prophet’s hadith and their sciences of morals, thinking, 

and sociology (Khafaji, 1992 AD: 201). 

The poetry of wisdom has received great resonance among the circles of the Arab and Islamic 

society, from which the path of the proverb was passed down, transmitted by people from 

generation to generation. Because it “largely depicts worries and pains of a special kind, reflected 

by wisdom, albeit indirectly” (Yahya, undated: 150). The proseer or poet in particular, after 

having tasted the sweetness of life and passed through days and nights, tried to present a 

summary of his thoughts, experiences and experience The nature of people and his suffering from 

                                                            
1Ghadara: the green musty clay, also, it means : the free clay and from it the ceramics called al-Ghaddar (Al-Zubaidi, 

dt: 13/240) 
2Skbaj: a Persian word,: vinegar: color, wants the color of vinegar (IbnManzur, 1993 AD: 6/40) 
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the vicissitudes of time through poems of wisdom or those prose texts that are concerned with this 

aspect. 

      So , wisdom is an attribute that distinguishes the most correct person, a healthy mind and one 

of the features of prestige and is related to social life as it is one of the ethical virtues as it is of 

continuous cultural coordination. In his work in two ways, either in prose or poetry, which is 

often he summoned poetic verses consistent with the methodology of the book, the author “was 

strong-sense and accurate observation. Until he was able to be a fabric alone in this type of 

composition "(Mubarak, 2010 AD: 295), and among the images of his evocation of this pattern is 

what he told us about what Al-Asma`i narrated on the authority of a Bedouin, that he said: A life 

caused by a request for death, and a death caused by a desire for life, and security comes most in 

terms of fear.(Al.Tanukhy, 1978 : 1/165), then, the writer said "How close this talk  is from the 

saying of Qatry bin Al.FujaaAl.Khariji " (Al.Tanukhy, 1978: 1/165) (Al.Kamil) 

Do not turn and Retreat, in day frightened of fight  

He showed me to the spears an evil,  one on my right and in front of me 

Until I stained by my blood,   with my saddle or my bridle  

Then I left while I was hut and did not hunted, the trunk of insight with sore feet (Al-Marzouki, 

2003: 1/101). 

Then he said: This was disclosed by (Al-HusaynIbn Al-Hamam Al-Marri), where he says: (Al-

Tawil) 

I was late to save life, but I did not find a life to myself just old age (Jasim, 1988 Ad: 114). 

      The visible image that Al-Tanoukhi acknowledged is his saying,   “This is one who loves 

death, a request for the life of the male” (Al-Tanukhi, 1978 Ad: 1/165), and this is the wisdom 

drawn from the prose and poetic discourses, as Al.Tanukhi has been subtly linked here between 

the two colors and our brightest in the past. It is one of the writer's means of confirming his idea 

in the mind of the recipient. 

In the first house of Qatari bin al-Fajja, he urged "to abandon the thought about the consequences 

and refuse to be careful for fear of wrongdoing, and warns that caution does not save from fate 

and that if the time comes, it does not sing with it the strength of hope, so he says: No one tends 

to abandon the feet and remain silent in war with fear. From death "(Al-Marzouki, 2003 1/101) 

and it is natural that this is his opinion, being one of the chiefs of the Kharijites and their brave 

ones. He does not fear death and does not fear conflict with power. His enemies will not be able 

to obtain from him. 

       As for Al-Husaynibn Al-Hamam, he says: I refrained from living in the future, and I could 

not find a living for myself as it is in the feet. Because the beautiful event and the success of the 

people in the benevolent wantonness is only by progress, not delay, and with pride not in 

deviation, and whoever is mentioned in goodness and talks about it with good affliction, he will 

remember his name and his name even if its effect and body are gone ”    (Al-Marzouqi, 2003: 1 / 

145-146) 

        This apparent meaning of what has been mentioned, then the writer says that there is no way 

to limit everything that was said to this section as it is very broad, “but the hadith is with sorrow 

and something is mentioned in the matter” (Al-Tanukhi, 1978 AD: 1/165), so the word (Shujun) 

disclosed what Al-Tanoukhi had in terms of sadness And pain in all the evidence summoned; 

Because he felt that the goodness of mention is better than the life of humiliation that some 

members of the Abbasid society lived as a result of the deterioration of living conditions, social 
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and political. In this news we allude asceticism and a reluctance to the world, so the storyteller or 

writer "is like every artist who pictured life in its various colors translated into what is in his 

imagination and what is simmering in it." His chest is of meanings and feelings, so if he writes, 

he writes to depict these meanings and goals and clarify feelings. ”(Mutawa, 2006 AD: 30) One 

of the rulings close to the idea of the book Al-Faraj after distress is what he said: Amro bin Ahiha 

Al-Awsi:“ When the distress ends, the gap is when the affliction annoys Is prosperity and I do not 

care, which of the two things came down to me hard or easy, because each one of them passes 

away with its owner ”(Al-Tanukhi, 1978 AD: 1/179). 

       The purpose of Al-Tanukhi in conveying this news is not only to investigate the wisdom and 

the lesson being a supreme moral value, but rather he wanted to confirm the idea of his book that 

dominates his mind. Whoever has the ability to summon texts revolving around the parts of 

hardship and ease has complete conviction and absolute belief in their truth, and this indicates 

something, but it indicates On the satisfaction of Al-Tanukhi with decree and fate, whoever is 

satisfied with what is afflicting him will be certain of its demise through a path that Allah 

prepares for him, since no creature has the power, no matter how strong and empowered, to 

defend himself or anyone else what Allah wants, and there is no way for any creature except to 

receive it with the heart of the believer not with the heart of the disgruntled. Because what 

happened to him from the expenses of Bari Almighty. It is necessary for the slave to accept and 

accept, for they are the path of salvation Al-Tanukhi tries to convey to us his personal experience 

in life in verses that distill wisdom in his saying: (Al Baset) 

O my hope, If age became as enemy to me , and my body is diverted with sickness and illness 

And we separated because of the strife,  as the age is different  from time to other 

Praise be to Allah, praise the patien, t for what worsened the accident that distracts the forces of 

hope 

I settled to spend an eternity, and I was curtailed by fear and apprehension 

And I rebuked you with great sickness and who joined you with desertion and boredom 

After my wish of treachery and fried treachery, you utter words and messengers 

From your meeting with medicine, the most merciful of them, rudeness, and the best cities for 

them to come 

I am not the desperate of the one who returned the washes, nor comeback health, nor the security 

of the ways (Al-Tanukhi, 1978 AD: 5/49) 

       A painting showing the feelings of Al-Tanukhi and his deep sense of sadness due to the 

treachery of time and his exposure to the tribulations that he received with a patient, contented 

heart, praise be to Allah Because he knows that the world is states and the status quo is 

impossible, as eternity does not remain as it is, and al-Tanukhi drew a contrast between two 

images: the first: dark in colors, with events that defeat him and make him feel fear until he is 

about to die, and the other: bright because it contains the strength of faith in relief and the 

openness of ways for the return of loved ones. 

      Al-Tanukhi used the tools that contributed to clarifying the idea of opposites in his saying 

(and he brought you to desertion), and his use of metaphors such as (I am away from you forever) 

and (ask my body for sickness and ills), in addition to (I have been curtailed by the gawashi of 

fear), thus completing the wise painting of Al-Tanukhi Because of the severity, affliction and 

cruelty he was subjected to, and at the same time the fear of lack of connection and the 

interruption of the friendliness that existed between him and the intended person in his verses, 
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despite the hope that the soul has in saying: (I am not a sacrament of those who return the 

connection). 

5- Tolerance 

       Poets and writers have paid great attention to this moral obsession because of its effective 

impact on society and its members. Each situation has a specific formula for dealing with it. 

Because “forgiveness and tolerance do not take place in all cases, but toughness is required 

sometimes” (Hassan, 2015 AD: 32), which is represented by firmness. 

      There are several moral values advocated by Islam that fall under the concept of tolerance, 

such as forgiveness, pardon, charity and peace in order to spread the principle of dialogue and 

cultural pluralism in thought and religion, and tolerance in various forms such as human, 

religious, social, and political tolerance, which aim to spread love, brotherhood and harmony, and 

call for coexistence and peace among people. This is the message that Islam preached (Abu 

Khalil, 1993: 45) 

       Al-Tanukhi summoned some news that included among its folds the system of tolerance, 

including: “Two men were brought by some of the governors, and one of them was proven to be 

heretic and on the other drinking wine, so the governor handed the two men to some of his 

companions, and said to him: Strike the neck of this one and point to the heretic. He leaned 

toward the mustache, and said: Only one of them did not take them out. The drinker of wine said: 

O Prince, hand me over to    something other than this so that he can kill me, I do not believe that 

he will make a mistake, hit my neck and kill my friend, and a mistake is not avoided, the prince 

laughed at him, released him, and hit the heretic's neck".(Al.Tnukhi : 1/338). Similarly, in another 

report, "If a man was stolen by evidence, then they brought him to Abd al-Malik ibn Marwan to 

order the punishment of the punishment on him, so he ordered that his hand be cut off and the 

man sang (Tawil)  

My hand, O Commander of the Believers, I will protect it, by pardoning it from sham  

There is no good in this world or its bliss, if right hand lost left one  

       He said: This is a rule of Allah, and it must be set up on you. An elderly mother of him said: 

O Commander of the Believers, my son, my helper, and my own., so he said to her: The 

misfortune of the one who earns is hard to come by, the rules of Allah Almighty must be done, 

and she said:  O Commander of the Faithful, make it one of your sins that you ask Allah for 

forgiveness for, so he said: Leave him alone. So, he was released.  (Al-Tanukhi, 1978 AD: 1/375) 

       In these two reports, we find that the governor in the first news, and Abd al-Malik bin 

Marwan in the other news, forgave the guilty in exchange for the woven joke that the drunk 

sought for salvation, and the ability of the poor mother to stir the fears of Abd al-Malik bin 

Marawan, especially when he is one who confronts the ruling and knows that he is not infallible 

Perhaps it was injustice or he committed a sin greater than the sin of pardoning and pardoning the 

thief, but Al-Tanoukhi did not forgive the laxity in applying the limit of Sharia, and he is the 

judge who seeks to achieve justice among the members of society and the application of the 

principles of the true religion, and this is what al-Tanukhi has committed behind the two 

speeches, as the requirements of life, the stability of society and the organization of relations Its 

individuals and the guarantee of their rights calls for the punishment of the Hereafter to be a 

punishment in this world, and this punishment is the punishment imposed by the state or authority 

on those who commit forbidden acts such as (killing oneself, drinking alcohol, fornication, or 

forsaking an obligation) (Zaidan, 1992 AD: 281). Accordingly, it is not permissible to suspend 
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the limit of the Sharia in the forbidden matters that religion has forbidden and that harm members 

of society, and this is one of the most important foundations for society to live in safety and 

peace. Tolerance with the other is a legitimate matter urged by    the religion. Confidently and it 

is according to use, the use of intensity in what is required of intensity and softness where 

softness improves, and with firmness are rooted the cruel will, strength, sovereignty, the spirit of 

personality, determination, truthfulness and intent, i.e. decisiveness in the will of the action with 

the pure intention to achieve it and matching the verb is the basis of firmness ”(Mustafa, 

Mohammed, 2014: 33 )  

        Among the images of al-Mahmoud's tolerance, which bears the principle of forgiveness and 

forgiveness, is what al-Tanukhi narrated on the authority of Judge Abu Dawad, and he mentioned 

three news about him, including what was tagged (the master of the Arabs Ahmad bin 

AbiDawad), in which he said: Bin Yazid Al-Harb, that Khalid bin Yazid deducted the money and 

needed some of it, so Al-Mu'tasim got angry and swore to take Khaled's money and punish him, 

so Khaled resorted to Ahmed bin AbiDawad al-Qadi, so he tried to combine him with his 

opponent, and did not stand against KhaledHajjah, so IbnAbiDawad al-Mu'tasim knew that, and 

Khaled interceded for him He did not intercede, and he brought an immortal and brought the 

punishment machines. Before that, he took his money, lost and spent it from work. IbinAbiDawad 

attended the council, and he sat beside the people. So Al-Mu'tasim said to him: Rise to your 

place, so he said: Oh, Commander of the Believers, I deserve nothing but without this council. He 

said: How? He said: People claim that there is no place for intercession in a disgusting man for 

what was not valid for him, but he did not intercede. He said: He rose to your place, he said: 

Intercessor or not? He said: Intercessor, and I have given you an immortal and you are satisfied 

with him ”(Al-Tanukhi, 1978 AD: 2 / 60), so the Caliph in this report forgave Khaled and 

pardoned him, but is this what he wanted to do with this speech? To demonstrate to the recipient 

the ethics of self-tolerance with the other. Rather, he had hidden goals, which are the role of 

judges in activating the system of tolerance in society. Abu Dawad’s intervention in 

reconciliation contributed greatly to persuading the Caliph to forgive Khaled, and here the 

importance of the noble and humanitarian judicial profession appears, which always seeks to find 

solutions and support others when they are exposed. Accordingly, judges in the Abbasid era were 

the widest and most influential as a result of the great openness witnessed by   social life, the 

breadth of study circles, and the Sultan’s surrounding a constellation of judges and jurists 

knowledgeable in general legislative jurisprudence, as well as the expansion of commercial and 

service activity and Baghdad’s openness to expatriates who activated the role of judges. To solve 

the disputes created by the social and economic complexity of individuals in society (Al-Hassoun, 

2013: 20). Thus, judges had effective power in the Abbasid era, and some of them were close to 

the entourage of power and had influence in making their decisions. 

6. Generosity and spending:  

      Generosity occupied a wide space in the thinking of the Arab man, as it is one of the human 

meanings and moral virtues that Arabs have been proud of since the pre-Islamic era, and their 

poets have enriched it as a manifestation of strength and attribute of the generous attributes of 

their praise. 

       Under the term generosity, there are several expressions, including: “generosity, forgiveness, 

lavishness, donation, and donation, which is the camel that a man gives to another man to drink 

from her milk and then return it, and support, which is bond and gift, which is a gift without 
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price, donation, generosity and sacrifice ...” ( IbnSayda, 1996 A.D .: 1/243, 3/419), and each word 

of it is considered a source of generosity that the Arab is proud of and is not willing to deviate 

from it, as it is a characteristic of giving, spending and giving. On the authority of Rida, with the 

aim of helping them, more beneficial and more delicate than holding him and preventing him 

from them (Tim, 1994 AD: 28) 

       The Islamic religion has urged the character of generosity because it provides aid to the 

needy, relief to the distressed, and honor to the guest and the passerby, as well as being a supreme 

human value that preserves for a person his dignity from the humiliation of the question by 

helping the Muslim to his Muslim brother. Money and the evidence for this is the Almighty’s 

saying: (And those who hoard gold and silver and do not spend it in the cause of Allah will 

announce to them a painful punishment) (Surat At-Tawbah, Part 10, Part of Verse 34) and the 

Prophet Mohammed (peace and blessings be upon him) saying: “And any disease is better than 

miserliness” ( Bukhari, 2001 AD: 5/172). He (peace and blessings be up on him) described it as a 

malady as being bad behavior that was not in line with the values of religion and morals. 

Thus generosity and generosity is considered a firm root of morality, and it is one of the virtuous 

virtues that Islam affirmed. That is why Al-Tanukhi used them in his news, including what he 

narrated with a chain of narration, ... on the authority of Muslimah bin Mukhled, who said: The 

Prophet Mohammed (peace and blessings be upon him) said: “Who Conceal a Muslim, Allah will 

conceal him in this world and the hereafter, and whoever relieves him of a distressed one, Allah 

will free him from him as a burden from the distress of the Day of Resurrection, and whoever 

needs his brother, Allah will be in his need ”(Al-Tanukhi, 1978 AD: 1/119). 

        Al-Tanukhi mentioned this noble hadith and then repeated it on the page that follows this 

text with a chain of transmission also and a difference in its wording. The Noble Messenger urges 

the believers to extend a helping hand to the needy and the Muslim to support his Muslim brother 

in order to strengthen the bonds of love between Muslims. It is a humanitarian message that calls 

for achieving social solidarity. It is a voluntary matter, but the rich will be held accountable for 

the hunger or nakedness suffered by the poor "(Al-Sahrani, 1988 AD: 114). The writer believed 

in the act of generosity and its active role, but he harbored behind him the suffering of society 

from poverty and their need for aid, and thus embodying the human meanings of Islam, the 

purpose of generosity is sublime, which is the feeling of the needy other To help him, and to 

confirm that, he employed a prophetic hadith to make the recipient feel the sanctity of this ethical 

act. 

      Among the news that includes the most beautiful meanings of generosity and altruism is what 

Al-Waqidi mentioned: “The month of Ramadan became very bad and attacked, without spending, 

and I was fed up with that. So I wrote to a friend of mine, Alawi, asking him to loan me a 

thousand dirhams, so he sent it to me in a sealed bag and I left it, when it was on the eve of that 

Today, I received a friend’s patch asking me to help him to spend Ramadan with a thousand 

dirhams, so I directed him with the bag with its sealed.   When the next day my friend who 

borrowed from me and the Alawi who borrowed from him came to me. He asked me about the 

news of the dirhams, so I said I spent it on my mission, so he took out the bag with his seal and 

laughed ... ”(Al-Tanukhi, 1978AD: 2/332) 

       Each one of these three was in need of dirhams, but he preferred to help his friend over 

himself, and altruism was one of the highest degrees of humanity. In it we not only find giving 

and giving, but rather we find the love of others with oneself, so these friends decided to divide 
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the dirhams until Allah releases them. Then Al-Waqidi said, "I told them I do not know who is 

Akram, so we divided it, and the month of Ramadan entered, so I spent most of what happened 

from it, and my chest was tight and I thought. So while I was, Yahya bin Khaled Al-Barmaki sent 

me in magicians one day, and I came to him and he said: Oh my friend, I saw you yesterday in 

what the sleeper sees .. Explain your matter to me, and I explained it to him ... So he said: I don’t 

know which one is more honorable, and he ordered me thirty thousand dirhams, and they had 

twenty thousand, and he made me a judge. ”(Al-Tanukhi, 1978 AD: 2/333). 

Generosity is a characteristic inherited by the Arabs from the fathers and grandfathers, and it 

became stronger with the support of Islam for it. Al-Tanukhi drew the most beautiful features of 

al-Waqidi and his companions, as he drew a part of the life of the community that he hid from the 

reader his body, al-Wakidi’s dialogue with Yahya al-Barmaki, when society suffers from 

psychological disorder as a result of the calamities, wars and poverty of its members People try to 

escape from life, "and this is a natural issue that appears clearly in societies from time to time 

when their conditions are disturbed. Usually people act according to their different inclinations to 

one of two divergent paths: the path of religion, and the path of entertainment and absurdity" (Al-

Kafrawy, 1967: 4/23). Al-Waqidi resorted to the path of religion through Yahya Al-Baramaki's 

vision of him while he was in this situation to help him, which is a translation of what Al-Waqidi 

wants to be fulfilled in reality. Imagining that the soul wished for an urgent benefit to be 

achieved, and there is another sign through which we draw Al-Waqidi's need for generosity of 

authority, which is his determination of the time of need, which is (the month of Ramadan) the 

month by which the servant approaches his Lord with good deeds and helping the needy. 

       Among the news reported by Al-Tanukhi is that "a woman in the desert, and the cold has 

come, so he went with a seed that was hers, and people came to console her, so she raised her tip 

to the sky, and said: Oh Allah, you are the hope for the best of mankind, and you have the right to 

compensate for what has been damaged, so do with us what you are his family, for our sustenance 

is upon you and our hopes are spent. To you " (Al-Tanukhi, 1978 A.D .: 1/181), and after she 

finished her supplication,“ a man came from the evacuation, and he happened to what was, and he 

gave her five hundred dinars ”(Al-Tanukhi, 1978: 1/181). 

        In this news, we find the ultimate goal of generosity, which is giving to those in need. This 

affluent man who helped the poor Arab woman and released her distress won the approval of 

Allah and grew with the eyes of the people because he spent his money in what he deserves, and 

thus we find generosity and generosity "a good and appropriate solution to the problems caused 

by the nature of the land and the social structure And the economic situation "(Na`na, 1994 AD: 

22). Therefore, the Tanoukhi system encouraged generosity and its human impact. 

 

Conclusion: 

The moral system through its presence in the intellectual structure when Tanukhi, a stable system 

that has the ability to exercise the reforming and guiding authority in society. Because it carries 

acceptability, whether through its apparent or implicit patterns, we find the dominance of the 

moral system, with all its manifestations in prose discourse, being the most dominant in the 

material of the book compared to the poetic discourse, and thus it is prohibited in the 

consciousness of the writer and his consciousness. This confirms the impact of ethics on his 

creative memory, as he used a strategy through which he demonstrated that morals have a 

supreme value that nothing can match in the Islamic community, so all kinds of virtues that 

Journal of University of Shanghai for Science and Technology ISSN: 1007-6735

Volume 22, Issue 9, September - 2020 Page-364



 

contribute to reform, cooperation and fraternity are fulfilled and eliminate the vices of injustice, 

corruption and hatred. 
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